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The Command of God:

The meaning and Application of Blessings that State
"Who Has Sanctified Us By Your Commandment and Commanded Us To . . ."
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The issue discussed here is the notiormeh n>3, the blessing made upon doing a
mitzvah commandmeit Particularly, we will discuss its application to actionst thiee not
explicitly commanded in the Torah.

BLESSINGS ON RABBINIC COMMANDMENTS
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Rabbi Chiyah bar Ashi said in the name of Rav: "One who lightsahele of Chanukah must
bless." . . . What does he bless? "Who sanctified us by your commanraimlecdmmanded us
to kindle the candle of Chanukah." Where did [God] command us (to lighthlhanukah
candle)? Rav Aviya said: from the verse "do not stray.” (Deut 17:Rapbi Nechemiah said:
"Ask your father and he will tell you, your elders and they will command you."

Deuteronomy 17:11x> 109 ¥ P19 0227
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According to the Torah which they (the priest aitga) instruct you, you shall do. Do not stray fribvat which they
tell you right or left.

Deuteronomy 32:73 pyo9 2v 919 02T
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Remember the days of old, understand the yearaabf generation. Ask your father and he will teluyyour elders
and they will command you.

NB: A good philological translation of the worghx indicates a sense of "command" not just "say."
BLESSINGS ON MINHAG

Babylonian Talmud Sukkah 44ax 1my 1n 971 1910 noon %123 Tnon
LDINY2I HNINA : IDN TN DN TIDY NATIY : TN TN MY 12 Y¥INd 729 PN 2129

Rabbi Yochanan and Rabbi Joshuah ben Levi [disagreed]: One said that @véhleav) is an
enactment (lit. foundation) of the prophets, whereas one said it isntystinhag of the
prophets.
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Custom - The prophets directed, but did not legislate (taking them), and dbgcat difference
is that they don't need a blessing, since you can't say "and commanded us," sincerthisveéoes
fall within the rule of "do not stray."
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Aibu said: | once was before Rabbi Elazar bar Tzadok, and a person brollaks before him.

He took, [them] repepatedly (trans. per Jastrow dictionary), and didless. He tought: It is
custom of the prophets. Aibu and Chezekiah the son of Rav's daughter brdloyis tefor
Rav. He shook [them] repeatedly and did not bless. He thought: It is custom of the prophets.
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It is custom of the prophets - . . . and not an enactment of the proplkeet$ote it does not need
a blessing.
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And we conclude . . . that it needs shaking, but does not need a blessiRgMiido thought it
is custom of the prophets.

Geonic Responsa (Rav Sherirah Gaony y»°0 n2wn »yv - DMNININ MAWN
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And that which you asked, what is the difference between an prophetimena and custom of
the prophets, a prophetic enactment has more strength than prophetic testanse when they
enacted it they made it a foundation to build the mitzvah on . . . butishent of the prophets is
not like that, because it is possible that they instructed (hirtmeghation to do thus because of
legislation. And if you say willow is a prophetic enactment, and yme lexplained them as a
mitzvah, why don't we bless on it when it is on its own (i.e. not ilulaviLbundle), we will
respond and say that not all mitzvas are we obligated to bless lbate @re some we are
obligated to bless on, and those that we are not obligated to bless rh.wikow is an
enactment of the prophets which they enacted for all of Israel tauso Rabbi Sherariah of
blessed memory.
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Rabbi Sigdiyah.
Everyone immerses (in the mikvah) on Yom Kippur eve, and on coming up fnomersing
blesses, "[blessed are you . . . commanded us] regarding immersion."
But Rabbi Yitzchak ibn Gi'at, of blessed memory [said] this insiear since it is not from the
enactments of the original sages, does not get a blessing, and daggiiveta blessing before it
- as we say that all mitzvot require a blessing before doing thecept for immersion, and the
heads (of the academies, i.e. ge'onim) related this to the immerfsthe convert, since "he is
still not a fitting person,” but all others who are required to insmébless before and go
(immerse). Therefore, a person immerses pernitrdhag of the sages, but does not bless,
becuase we do not bless oomanhag as we said regarding the willow: "[He] shook [them]
repepatedly, and did not bless, for the thought it isniahag of the prophets,” which
demonstrates that we do not bless onirzhag
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As is said regarding willows, "[He] shook [them] repepatedly, addhdi bless, for the thought
it is aminhagof the prophets,” which demonstrates that we do not blesstonhag- because
we only bless on mitzvas, and how could we bless "who sanctified lihiwicommandments
and commanded us . . ."
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[Willow is] not a practice by way of legislation which is leal an "enactment of the prophets,”
for if so (if it were legislated), we would bless on it likee[ bless] for the second day of Yom
Tov and Hallel for the new month, rather, [it is] a practice [t prophets] practiced, and the
people saw and did like them of their [the people's] own accord, andbtieetedoes not require

a blessing.
NB: Meiri knows that they are making a blessingHallel at the new moon, and therefore presumed-blgl on
that day was legislated. We will examine the statuHallel more completely below.
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HALLEL
When is Hallel an Obligation? What about Rosh Chodesh?
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For Rabbi Yochanan said in the name of Rabbi Shimon ben Yehotsadak: feh&8days that
an individual completegerhaps better: readthie Hallel on: 8 days of The Holiday (i.e. Sukkot), 8
days of Chanukah, the first Yom Tov of Passover, and (the first) YomoT dMzeret (i.e.

Shavuot).
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And in the diaspora 21 (days): 9 days of The Holdiay (sukkot), 8 dayhasfukah, two Yom
Tovs of Passover, and two Yom Tovs of Atzeret.

APPTNAIPA PRIYN PR NDAT ,J1NNITNP PRITN INT 1NN D (:3) PINN KT NDO KIY ORI NNV 9 HIINT 3N NIW OND
What is the difference between The Holdiay, thatsag [Hallel] every day, Passover that we don't [tallel]
(10b) every day? Holiday is has different sacesi¢for each day], while Passover does not haverdiit sacrifices.

STYINOIPIN ND INDYD TPNNIIPA NPWYNT NaY
Shabbat, which has a different sacrifice (i.e. tbrer holidays) say [Hallel]! It is not called ted" (a holiday).

<o NORIND MWV WITPIN KD IRDD TN MPIRT WTIN UKD
Rosh Chodesh (the new month), which is called "nfosay [Hallel]! It is not sanctified with [a prddition] of
work. . . .
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Rosh Hashannah and Yom Kippur that are called "thaad sanctified with [a prohibition] of work, sdiyalleh!].
[We do not say it] because of [the reason givenRabbi Abahu. For Rabbi Abahu said: The ministgiamgels
said before the Holy One: Master of the UniversBy @Woesn't Israel say song before you on Rosh Hiasihaand
Yom Kippur. [God] said to them: Is it possible thhe King sits on the throne of judgement with Hooks of life
and the books of death opened before him and lam@dld say song before me?

.ND DIV 1INRPY 297 NI 10 KT NONN NN
But Channukah doesn't have thus (i.e. does not $earifices or a prohibition of work) and it is@aiBecause [it
has a] miracle.

NOND NXINAY DI DY NPY DMIDIN PRY 9D : PNNY 9219 TN IXDD XD RIINT DN
Purim, which has a miracle, say [Hallel]! Rabbits¢hak said: Because we don't say song on a mitzatie
[happened] outside the land [of Israel.
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Rav Nachman bar Yitschak demurred (on this poBut): leaving Egypt which is a miracle outside thedaand we
say Hallel. As it is taught: Until Israel enterthte land - the whole world was fitting to say sdifiga miracle
happened in it], from when they entered [Isral#e- wole world was not fit to say song.

N2 NN NNMIP AN PN 10
Rav Nachman bar Yitschak said: Reading it (the N&giis its Hallel.
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Rava said: It is settling there [on Passover] §0"Sing servants of God"- [meaning those who ar#]servants of
Pharaoh. Here [on Purim] "Sing servants of GodlbJld mean those who are] not servants of Achaster&ut
we are servants of Achashverosh.
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And for Rav Nachman, who said: Reading it is thddfiebut it is taught: from when they entered @le] - the wole
world was not fit to say song. [Rav Nachman woalldue] since they were exiled, they returned tdr thieéginal
permission (i.e. to say Hallel based on a miradkside of Israel).
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Let the Mishnah also teach the first of Nissan . . . Said Rava:demonstrates that Hallel on
Rosh Chodesh is not from the Torah. For Rabbi Yochanan said in the n&abbofShimon
ben Yehotsadak 18 days . . . Rav went to Babylonian (from Israel), héhaathey read Hallel

on Rosh Chodesh. He thought to stop them. Since he saw that they skipgsd, "learn from
this that they have thminhagof their fathers in their hands.” It was taught: an individual should
not start, but if he started - he finishes.

Notes. This Talmud recognizes the differeing status of Hallel on Rosh Ghoedet is not
mentioned as one of the days that "an individual" says the Hallel {metlast days of Passover
are left out as well). We are told that Rav was unfamii#in the practice of saying Hallel on
Rosh Chodesh, but let ot slid as he reasoned that it wasnhdg of this peoples' ancestors.
Finally, the Talmud reports a teaching that an "individual" does adt sying the Hallel, but
should continue to do so if the individual started. It is not at &k eldat situation this speaks
to.

The Order of Rav Amram Ga'on, Passover sectiom 9K 9 177 N0 970 )IN) DY 17 710
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So too our master and teacher, Moshe, the head of the Academiy raiddi¥idual, after
finishing his food on Passover evening is obligated to finish the Halleland to seal (with a
blessing at the end, for thus we learned (in the Mishnah) . . . [tixefej fourth [cup and upon
it he] “finishes the Hallel . . . " had we said "he says on irHléel," | would have said it is like
the Hallel of Rosh Chodesh, but now that we read "finishes," an individual must fedish &hd
seal (i.e. say the ending blessing) after it.

Notes: This piece says that an individual finishes the Hallel with bigssduring the Passover
Seder. Rav Amram compares this to Rosh chodesh practice. Heseemdicate that on Rosh
Chodesh an individual would not say the Hallel (or at the very least not finish it withsang)es
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Chodes section.
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And in public, after the public messenger who goes before the arth@.ehazan) finishes the
order of the prayer, he blesses "blessed are you Lord our God, Sow#reéhgnUniverse, who
sanctified us by your commandments and commanded us to read the Halielye read the
Hallel with skips.

Notes: Rav Amram, in giving the order of Rosh Chodesh prayers, says "in ptiidiallel is
done. This is further indication that he believed that Hallel wasaidton Rosh Chodesh by an
individual. Note that he does prescribe a blessing for Hallel on Rosh Chodesh.

The Order of Rav Amram Ga'on Chanukah Y5ann 1519021 171 1590 910 PN D9y 17 970
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And we read Hallel, and bless "blessed are you Lord our God, Soverdiga dhiverse, who
sanctified us by your commandments and commanded us to complete the Hallel."

Note: Rav Amram tells us that Hallel is done on Chanukah. He does nahgtang about an
individual, probably indicating that the individual says Hallel as .weMlso note that Rav
Amram has the blessing as "to finish the Hallel" on days wééud hallel is said. This will be
the case for all the other examples we see.

MR 791 17T 791N IT0 PRI DINY 1 170
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And so wrote Master Sar Shalom Gaon: One who prays individually oa #iesdays that an
individual finishes the Hallel, must bless, and must finish on thenH#tlel, and to read its
entirety, and to seal after it (i.e. say the closing blessig)d thus is the practice in the two
Yeshivoth (i.e. Sura and Pumbedita, the two major academies in Babylonia).
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And the "individual,” that we say finishes the Hallel, does not literallymaeaindividual, rather,
as long as the entirety of Israel isn't assembled, it is called an individualr if you think that it
refers literally to an individual, but a congregation has other wagse they say Hallel, we see
(in Ta'anit 28b), when Rav went to Bavel on Rosh Chodesh and found the cangregging
Hallel, why was he concerned - they were a congregation. Rattakwe not learn from this
that even 100 and even 1000 [people], whenever they all of Israel is eotldesd, they are
called an individual. Now that we have said such, Rav was concernedfs#se [people saying
Hallel] were [considered as] an individual, and when he heard themrskipy@ left them alone,
and said "they have thminhagof their fathers in their hands" Learn from this that the individual
who prays alone, without 10, on a day that the congregation reads, but doemplate Hallel,
like Rosh Chodesh and Chol Hamo'ed, [the individual] reads Hallel. Andeblas the
beginning and end just as with 10 [people], because we don't calbiitgaegation except with
all Israel [present]. Halachot Gedolot also assumes that gaeadalessing on Hallel on Rosh
Chodesh.

Notes. Halachot Gedolot says that there is no difference in practieeesbetan individual and a
congregation. The "individual" referred to in the Talud means any giblgss than the entire
Jewish people. Therefore, an individual shoud| say Hallel on Rosh Chodette dast days of

Passover (he also has a blessing for this Hallel). Does hevethefinal line of the Talmudi

in Ta'anit that says "an individual should not start?" Does herdsay understand that
statement differently?

Laws of Ritz Gia'at, Laws of Hallel p166-167.30p - Yop Ty 551 maYn N X7 madn
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So too an individual after his prayer blesses "to complete [tHellaand reads it in his normal
manner until the end of the order, and blesses after it in pladethélyapractice [to make a
blessing after Hallel].

And on Rosh Chodesh and the remaining days of Passover, we bless "tioerétadlel," and
read it and skip . . . and blesses after it in places that theticprgto make a blessing after
Hallel]. This is in public, but not an individual. As is said |ateav went to Bavel . . . It was
taught: An individual should not begin, and if he began, he finishes." Explanation: It refegs to t
remaining days of Passover, when everyone reads and skips. But on RoskhCliodea
minhagto read and skip.
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Notes: (1) Ibn Gi'at says that a congregation makes a blessing andHalgk with skips on
Rosh Chodesh and the last days of PassdNBr TThis is the same lbn Gi'at who objected to
saying a blessing on going to the mikvah before Rosh Chodesh, sincashaly a thinhag).
(2) The balance of this paragraph is not entirely clear. A cortaneby Yitzchak Yarnan
explains that the final teaching of the Talmud in Ta'anit could efer to Rosh Chodesh,
because that would imply that a congregation is obligated to dol idallRosh chodesh (since
the statement says only that an individual should not), which would be iimippf®cause then
Rav would not have complained about this group of people saying Hallelefdigetbn Gi'at
concludes that the ruling refers to the last days of Passove te$ that dispite the fact that
saying Hallel with the community on the last days of Passvoveranaiversal practice, it still
was not proper for an individual to say Hallel. If this is Ibn {Gi'mtention, the logic seems
faulty. First, we do not necessarily know that Rav had the statéiae individual should not
start,” so he may still objectd to this group saying Hallel efvéns teaching "clearly” that they
shold. Second, it is not at all clear that saying "an individual shodddgin” means that a
congregation should say Hallel.

551N NN DN 1IN TANY D X7 DN TN ODNNDT NN INNIVI 27 MINNT TPX) DPVY W 27 I NN
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And Master Rav Sar Shalom, or some say Rav Natronai Gaon sawhorgays on his own on

these 21 days that an individual finishes the Hallel, must blegmi%h the Hallel," and read it

and seal after it, and thus is the practice in both [Babyloniamleatas, and that which you

hewn out to us in mutilated halacha, that it doesn't mean an actuadiradj but even a
congregation is called "invididual," we haven't heard such a thing maein writing nor orally,

and do not do thus - for there is no practice other than what we described to you, and do not err in
Halacha.

Notes: Ibn Gi'at quotes Rav Sar Shalom (or perhaps Natronai Gaon) as Hatingdividuals
should read the Hallel on the days that the Talmud says that inds/islualild say the Hallel.
As becomes more clear in the next paragraph, it seems thapsople took Halachot Gedolot's
argument that the "individual" means even any group of people who arindesthe entirety of
all Jews in the world to mean that you need at least a minyan to say Hallel.

POV PIATN )2 12ANDM 9101 MRPT TN D73OIXRTIN 29 0 INTR MOTNA 1ONND MR 2790 ONWN
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And it was asked of Rabbi Hai: We found in the halachot of our mBsteryehuday, that “the
individual that is referred to," etc. and it seems to us from bislsvthat the literal individual
does not complete the Hallel, but we found other Geonim [saying] thigra individual is

obligated to complete [Hallel] on 21 days, but on Rosh Chodeshes and ddlyghef Passover,
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he has no permission at all.. And he [Hai] responded: It is not bkewrote from Rabbi
Yehudai Gaon, and that which is clear from his words is that eacbvang individual on the
days that we don't complete [Hallel] reads and blesses befordtandthis] is not to teach you
that the individual does not complete [Hallel] on the days that we compldtiatied [rather] all
the more so that an individual that is not in public completes thelHelt blesses before and
after, Rather [Rav Yehuday] intended to reject the words of thosesayhihat an individual may
not read [Hallel] at all, as you had said you found in the geonim. Watdathich we said "there
are 18 days that an individual completes the Hallel on them" . . . slpnthat it is only the
individual who does not complete [the Hallel on other days], rather &eeocongregation only
completes the Hallel on those days, for if you say otherwise, Rau tve went to Bavel . . . why
did he worry [that they were reading Hallel], they were a cegmgion . . . . and what they said
that an individual may not read at all on the days that we don'h fiaalel, this is not our
practice, rather [individuals] read on all days of its reading. . . .

Notes: Ibn Gi'at reports an opinion of Hai Gaon. Hai Gaon is responding to geape who
misunderstood Rav Yehudai Gaon's opinion that "individual" means anyonbdasthé¢ entire
congregation of Israel. They had understood this to mean that "indivitiealis a community
of less than the entirety of Israel, and therefore concluded thatdudis outside of a minyan
should not say Hallel. Instead, Hai Gaon explains that Yeudai Gaant needemonstrate that
individuals and groups were on equal footing, and that when there is iodidatat an
"individual" does not complete Hallel on Rosh Chodesh, this also means that a cioowcoes
not complete the Hallel on Rosh Chodesh. Both the congregation and thduatoan say the
Hallel with skips on Rosh Chodesh.

PNOYNI 1Y PRI OXRTIN 27D MIYNA PNOYNT 55NN TP NN UTIN YR TN DD RN 270 ONRWN
N2 TN TN 0YT INIIVI 27 T NHY INII W 191 DIWTN YWRIL DIN IINT JINY ONIIVI 27 Y
792> XY NDOXNN NI XOINTI 9N PNNN DX AR NONNID NN XOVW 1N7Y 01 DXNNN DX DN
DT OPMIAR RAYNHY IPYT MY KXY IRTIN 27 DI XY ¥ ON) 12 29N IORY
And it was asked of Rav Hai, in the end, what is the rule regaagingdividual reading Hallel
on Rosh Chodesh, since we find in the Halachot from Rav Yehudai etc., and we find according to
Master Rav Natornai Gaon who said "but on Rosh Chodesh," etc. And he respOnde
practice is according to Rav Natronai, since we learend explittitwas taught: an individual
should not start, but if he started - he finishes," learn from "doestaudf"ab initio, but if he
started - he finishes, as is taught, but he (the individual) should not makelithg Islegsing (i.e.
the blessing after Hallel), since he is not obligated in it. iBtliere are those who practice
according to Rav Hai, then should not change, since they have the teaictiiag ancestors in
their hands.
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779 P2 55NN NN N TANY DD X2 VINT NN T2 OWPN RO .RIN INRMIP T2 INDT T2 XD ININX
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And this, indeed is the correct answer, and on this we can rely. Atite @ays that we finish
the Hallel [this should probably read "days that we dofimih the Hallel," the congregation
reads and blesses, but an individual doesn't read at all, and blesseditbéi®reads and goes
through, so as not to have usedd God's name in vain, but the final blessimgcheot bless,
since he is not required to read [the Hallel,] and it should not beullifthat which Rava
(Berachot 14a) said that "On the days that the individual comphetdddilel, one may interrupt
between chapters (to greet an important person), in the middle of aravataay not interrupt,
but on days that an individual does not complete the Hallel even in taenaf hte paragraph
one may interrupt, which [might be taken to] indicate that an indivickads [Hallel] both on
the days that we complete the [Hallel] and on days that we deomglete [Hallel], because we
can understand this [as applyint to] when he reads in public and needsetiupt, or
alternatively when he forgets and begins [Hallel] (despite bamdividual), and this is
(several letters missing) of Rav bar Shabba who went to Ravinaeatays that an individual
does not finish the Hallel, and he didn't stop for him," [Ravina] wadimg [Hallel] with a
congregation.

Hay Gaonny y9°0 mawn . M52 0MININ I8IN,174 T8 NIDOON )IN) NN

P95 P79 P2 50NN NX N2 N TNV 0D (LT° M) XA IINRT WNN TN THYT XNDNNND NTY
951N DX N2 DN THNY DI X2 2200 YOPIN NIY 72 27 RMOPON ... PDIDIPN PION YNNI POID
J19Y WNN TN NNON NI 7D YN KXDT NIV 92 27 IRV 7D PO N

And they sent from the academy that the "individual” is littgrail individual, for Rava states
(Berachot 14a) "On the days that the individual completes the Hatlelmay interrupt between
chapters (to greet an important person), in the middle of a chapter gmematerrupt. . . . [and

the Talmud challenges] "Is this the case? But Rav bar ShabbsoRanina on the days that an
individual finishes the Hallel, and he didn't stop for him," [to whichTaknud responded] "Rav
bar Shabba is different, since he wasn't important to Ravina." demsnstrates that it is
litterally an individual.

Notes: (1) Here it is opined that it must be that the literal individligds say Hallel, as an issue
of the permissibility of interruption during the Hallel is probed bkiag about the behavior of
Ravina, an individual. | am not certain why we can't presume thah&was praying with a
Minyan. (Note Ibn Giat, quoted below, speculates that this refeassttwation where Ravina
was saying Hallel with a group) (2) The text of Berachot 14ariased in the Vilna edition says
that the incident with Ravina occurred on a day that we do not contipdek¢allel. The Munich
manuscript of the Talmud says it was a day that an individuahésithe Hallel (seBikdukei
Soferin). Ibn Giat on Hallel has it that it was not a day that the individual completes.Hallel

10
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Rav Natronai Gaonvsp 1°0 0»n NN (POIN) 1172 - PN ONRNIVI 27 MWD
VI TOVW ,MIPD RO D KD 00N I MY W PR [WTN] (MWN) YR TN ORNIVI 27 NN
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00 NN T HPMIAIN] (9739) VTN 1D),N5722 DINNDY M TIDON 1D MON DIAN 1NN DINNN DN 7D
And Rav Natronai Gaon said: an individual on Rosh Chodesh is not permitsay tdallel,
neither to complete it nor to read it. For thus the first Rabk@amed: The individual
referenced by Rabbi Yochanan in the name of Rabbi Shimon is a corgregjsdt since the
sacrifices were stopped, the individual and the congregation areieddallel. And just as a
congregation completes the Hallel, an individual completes thelHallet on Rosh Chodesh
and the six days of Passover, a congregation reads the Hallel and litessad,"” and skips, and
the individual is exempt from reading and blessing. And that whichsdiges said, "an
individual should not start, but if he started - he finishes," thitsiexplanation: An individual
who made a mistake and blessed "to read the Hallel," and rementhatehe is exempt, he
reads up toE-lohay arommemekaand is silent, so that he not bring out God's name in vane,
this is "if he started - he finishes," but he is forbidden to gahadlleucha and to seal with a
blessing, and so we learned from our teachers, and this is how we practice.

Notes: Rav Natronai Gaon explains that when the Talmud refers to "indigitfinishing the
Hallel, the use of this term was to let us know that esremdividual finishes the Hallel on these
days. Rav Natronai indicates that a congregation on Rosh Chodesh ks tlagys of Passover
reads Hallel with a blessing of "To read the Hallel,” and rédaltel with skips. When the
Talmud says that "an individual should not start,” this means thandhedual should not be
reading the Hallel on these days. When it says "but if hedtatie finishes," this means that if
he has already said the blessing, he should finish reading the ¢daltelskips). However, he
should not say the final blessing (thus ending his Hallel wtke'olam chasdd

Note: At this point we will leave the excurses on the issuadiiduals saying Hallel. For th
record, Shulchan Aruch (422:2) rules that an individual should not say anglessiHallel on
Rosh Chodesh (we shall see below that Karo does not necessarily appewngregation
saying a blessing on Hallel on Rosh Chodesh). Rabbi Isserlesgaesditat practice in his arga
was for an individual to say a blessing, but that it is best toitheamwninyan so to get out of thi
problem.

11%
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It was taught: an individual should not start with a blessing in times where we read [the
Hallel] . . . and if he erred and said "who has sanctified us bycdnsmandments and
commanded us to read, and he started, he should finish . . . and thusablishexd for us (as
halacha), since there is no obligation.

11
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Notes: Above, on Sukkah 44b, Rabbenu Channanel had agreed that because shaking the willow
is a custom, we do not make a blessing. Below, we will seeRabbenu Channanel (on
Pesachim 7b) explains that a convert does not say the blessing on dipgiiagmikvah (ritual

bath), because the non Jew can't say "who has sanctified ... and commanded,” since the non Jew
is not subject to these commandments. Here, again, it seenatiiznu Channanel is saying

that an individual should not say a blessing on Hallel on Rosh Chodesh, b#teneses no
obligation. Though Rabbenu Channanel does not say so explicitly, he seennsdicdigng that

a congregation would say a blessing on Hallel. This is partigi@aident from the fact that he

says "if he erred and said "who has sanctified us by his commarslarehcommanded us to

read" which thus far we have seen is language generally used fessirlg on Hallel on Rosh
Chodesh. The fact that Rif (below), who often follows Rabbenu Channauiglys, seems to

hold that a congregation says a blessing on Hallel on Rosh Chodesthés indication that
Rabbenu Channanel had a blessing. It would seem that Rabbenu Channariehklidbere is

some form of obligation for saying Hallel in a congregation on Rdsld€sh. HOWEVER, one

could argue that Rabbenu Channanel means there is no obligation fdratiale on Rosh
Chodesh, and that neither an individual nor a community should say a blé&smgvould

Require Rabbenu Channanel to follow one of the less litteral understanadiindpe word
“invididual," and also would not explain his choice of words "commanded us t6 read

Rabbi Yitschak Alfasi (Rif) on Tractate Shabbat, p. 11b in Rif.a 1my &> 97 naw noon 9
WVINRT MNDT NOTH RIN XDPON M2 1IN XD 10N DIVNI XIN NIIN NION RNMININT IND 17T D01 HaN
N NIY IR ODINY NOTHT INPYNYT 11 INPPIDIND 7120 N2 DN NP RPT NN D220 YOPIX 29
YYD WTN WX HON »MIPMD TN dYA ON TIDN 190 DXNNN ONY DXNN> KD TN NIN DT OPMIAN

ONDTIHOTM NI NI

However, Hallel of Rosh Chodesh is not derived from the Torah, but natleeninhag and
therefore we do not finish the Hallel on it, rather we skip, asmid Rav went to Babylonian
(from Israel), he saw that they read Hallel on Rosh Chodeshhddglit to stop them. Since he
he heard that they skipped, he said "learn from this that they hawa@rthagof their fathers in
their hands." It was taught: an individual should not start, but if fwedt - he finishes.
Therefore, if an individual cares to read Hallel on Rosh Chodesh, #® iteaithout a blessing
and skips.

Notes: Rif indicates that an individual who chooses to say Hallel on Rosh Ghstiesild not
say a blessing. This likely indicates that he feels thaingregation who says Hallel on Rosh
Chodesh should say a blessing.

Should One Say a Blessing on Hallel on Rosh Chodesh?

Thus far, we have seen at least 4 opinions (R. Amram, R. NatronachidaGedolot, Ibn Gi'at)
who presume that a blessing of "to read the Hallel" is said oh Rbsdesh, and presumably on
the last days of Passover as well. They take this for graameddon't seem to have reason to
care to argue this point out. The earliest references to a protté this practice (at least the
earliest references to which | am aware) come from R#stugh he does not mention it in his
commentary on Talmud) and Maimonides.

12
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Machzor Vitry Section 2273159 190 0 9nn
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The people have practices to bless on Rosh Chodesh "to read the Hallebur teacher, may

his soul rest in the bonds of life, did not bless on it. And this isdsisonsum: You asked
regarding the individual who reads the Hallel on the days that ar@mmighst the 18 days of
torah['s requirement of saying Hallel], if it is an obligationtbe congregation to bless, should
the individual bles as well? But | do not bless on it neither wabregregation nor individually.
Because it is but minhag and aninhagdoes not need a blessing. As we said in Sukkah chapter
"Lulav"” (the fourth chapter, sukkah 44Db). . . . Therefore | do not bless on it "who has sanctified us
by his commandments and commanded us.” But | do bless on it "Bless¥dwahd-onayour

God, sovereign of the universe, who is praised by the words of his natadtedeand hallowed
with the songs of David your servant. Belssed areAauonay, hallowed with exaltation. And
afterwards: yehalleluchd in its normal manner (i.e. the regular closing blessing). hdichear
more, for | did not go into it with detail with my teacher. Sheldma Rav Yitzcahak. And |
saw my teacher who would not read Hallel on Rosh Chodesh with the gatigine and he read

it on his own seated at the time of the reading of the Torah.

Notes: (1) Vitry continues with Rabbenu Tam's response to Rashi. Wesagllthat response
from some Tosafot below. (2) Rashi takes Hallel as a Torah tbhgaMaimonides (below)
disagrees. That question is beyond the scope of this compilation.

Maimonides Laws of Megillah and Channukah 3:7% 1350 2 739 1510 15N Madn o7any
197210 PRI ,NDTA PRMP TI90 NN NT I ,MNND NN XN DONN NIRMIP OWTNOUNRIA DN . . .
121,720 PRNPY TITI ND7TA XIPN DY PNNN DN ,003 RIP KD TN ININN DY 1IN0 PRY POY

.DOWTN YUNID NIITA PRIMP NDIN M INYA

But on Rosh Chodeshes, reading the Hallelnsrdhagand not amitzvah and thisminhagis in

the congregation (i.e. not the individual), therefore we read with skmglsye do not bless on it,
because we don't bless omahag and an individual should not read at all. And if he began, he
should complete and read with skips just as the public reads. And sotto®remainging days

of Passover we read with skips as on Rosh Chodeshes.
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Babylonian Talmud Berachot 14ax 7wy 7> 97 1592 n50n *531 Tmdn
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Achi the Tanan (i.e. one who memorized teachings) of the school of Rhhlya asked Rabbi
Chiyya: In Hallel and Megilla, what is the ruling [regardingether or not one is permitted] to
interrupt? Do we sag fortiori: Reading the Shema is from the Torah and one may interrup (to
greet someone of significant stature), is Hallel which &hdinic mitzvah a question? Or do we
perhaps say that publicizing the miracle is more important?akteto him: He may interrupt,
and there is no matter. Rabbah said: On days where an individual tesripke Hallel, between
the chapters he may interrupts (as is the case for Shemhag middle of the chapters he does
not interrupt. But Rav bar Shabba went to Ravina on the days that anluradlistoes not finish
the Hallel, and he didn't stop for him! Rav bar Shabba is differemte $ie wasn't important to
Ravina.

Notes: This piece of Talmud is where the Talmud discusses when onlewsedlto interrupt

their recitaiton of th&Shemaand its surrounding blessings in order to greet someone. Achi asks
is there is a similar rule regarding interrupting the Hallel. Toe ®f Rav bar Shabba shoes that
Ravina did not interrupt his Hallel in order to greet Rav bar Shalbha. Talmud as printed in
Vilna says that this occurred on one of the days that the "hd#IHigl said. If this is the case,
one would be hard pressed to explain why such an interruption would not bé&qukifrthere

were no blessing said on Hallel. However, some (few) versiorgsopiece of Talmud say that
this story happend on a full Hallel day (e.g. Munich manuscript). DikdB&&rim indicates

that it appears that most or all of the Medieval rabbis had the story as it is priotedlialmud.

Tosafot Berachot 14ax 1my 1> 9T m592 N50N MODIN

PRY 0T IOPORTYIT ... TN RIP NIAY IR ROX TN RPIT IND - HONN DX DN 10N THNY O
I AP TLLT (0 T 279) POV YRIWND MINT NDYTA AN DD VINRD NN PR DONN NN NN TN
NINA 7992 YHWN 1Y ... I PRT DY ROV DIWTN YYNIL 10D DIV DD INWIT YWD NXDOD M)
D19 PNV 10 MNY VIO INPPIDIND 910 N7 ¥IP XP NNTIMIN 9225 YOPIN 29 (: N 7 T) MIynT
PR HON N2 PINN PRT DT NNIONX DT DTPMIAN 3NN DY AN ONDT DTN XPT NINT 1P IMN
2NN DIV I NN PININ NRY N0 YIINRD NN

The days that an individual finishes he Hallel Not specifically an individual, rather even in a
congregation an individual reads . . . for indeed it is established furatishe days that an
indiviual does not finish the Hallel, there is no obligation to say al, even with skips, for thus
it implies in Arachin (10b) in that . . . it asks "Rosh Hashannah and Kippur say [Halleh!],"
which implies that on the remaining holidays like Rosh Chodeshes it is apperarg than'tvsay
[Hallel]. And this is also implied by the last chapter of ma'é28b) Rav went to Babylonian
(from Israel), he saw that they read Hallel on Rosh Chodesh. He thought tieestof theaning
that he thought they were completeing it (the Hallel), "Sincedwe that they skipped, he said
"learn from this that they have th@nhagof their fathers in their hands,” demonstrating that on
the days where we don't complete Hallel, there is no obligatioaytat,sand what we say is
because of eninhag.
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And it is written inMachzor Vitrithat since it is only eninhag we do not bless on it, as we said
in Chapter "Lulav and Aravah" (Sukkah 44b). . ..

V71 95 TN RNT 1PII20T ROV MIND DY AN 19999210 KD OXRTY DIVOVNT 7PN WONT N7 ININ 1PN
P20 KITN NIN PN MY

However, Rabbenu Tam says that this is no proof, for regarding shaking, of course we do not
bless, but on enitzvah it is clear that we bless, for we have seen on every second day of Yom
Tov, it is but aninhagand we bless.

The Status of the Second Day of Yom Tov

Babylonian Talmud Betsah 4ba miny 1 971 nxa noon 721 IN7n

LD TN [TAY D'NID 1700 17'R1 RN PRI7Y 1IN 1700 DINIDN 17)77790 , NIRIWND PRUD 1N NIWR [ ANT

IN7WT DIYND - 21" NN [2'TAY XNYO XD XMYI'T XYQi72 YTT XNWNL - XD T 2772y |'n|‘7w 10T X2'Nl

."7I|7'7|7N'7 MK XTNY NTAT 'I0T ,0D'T'2 DD'NIAX 20202 NNTN :DND

As is taught (Mishnah Rosh Hashannah 2:2, BT 22b): "Originally, they used to light.flames
When the Samaritans disrupted, they established that messengers should go out." And if the

samaritans would be eliminated, we would do one day. And now that we know by way of a set
month, why do we do two days? Since they sent from there (the Court in Jerusalemjefide |ca

with theminhagof your ancestors which is in your hands. There [may be] times of repressiyve

decrees, and it will be disarranged."

Tosafot understands this piece as indicating that the second day of Yom Tov is keylzasga
Maimonides report of this issue may indicate a different understanding:

Maimonides Laws of Sanctification of the Month 5:51 na7n n 779 wTinn w7 Nid7n b”am
DI' '"WIY NINIZRN 722 PR TN [0 D L,DT (YN 7Y 'WAL7 7RI YIR 7Y 7T DAL YTNI0 DY 'RY DTN N1
,"WAI71 'ONID TNN [IAWN 7Y 700W 7812 YIX 12 10D YIXR7 NXINJY NIZINN NINGZNN 17'OX 172171 TNX 110

.ON'TAY DN'NIAX 201N NNT'Y X' D'NDON Mji7N 72N
Nowadays, when we have no Sanhedrin, and the court of Israel seulatwaic it would be
logical in all places to do one day only, even in the palces thatfaeroutside the land, just as
those in the land of Israel. For all rely and are establishezhéncalculation. But it is a
legislation of the sages that they shoudl be careful witimihbagof their ancestors which is in
your hands.
Maimonides Laws of Yom Tov 1:21x> n37n X 739 210 0 Nid7n D"am
IWUTNNI DTV XIN DNDI0 NATH Y 210 D', RIN 200 D' 1Y 1780 210 DI' 7D Y']N'7 NXIN 'YIY 1IXY N7
AX2Y N7 B0 wThn WITY7 NID7N11 , 7272 MWN WX X7X DI O'D' QY 78! YIX 12 J'UIY |'NI ,NI722
07N 7231 D' YW NIWN UKD 'WIY DYO N7 'KPI AT 2010 7'y
That which we do outside the land [of Israel], each Yom Tov two daysnisteag And the
second day of Yom Tov is rabbinic law, and it is one of the things that was innovated in the
diaspora. . . .
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Moreover, it is also implied that we bless, for if we don't blaesy is (the prohibition against)
interruption applicable to it.

Notes: Tosafot argues there that if a blessing were not being saicaliel Bh Rosh Chodesh,
how could the Talmud have any concern that one should not iterrupt this Halié possible
that there was simply a concern that if we allow interruptiothis Hallel, one might errantly
interrupt during the full Hallel? Is it possible that somenonehirfigd it improper for one to
interrupt series of praises of God in order to greet someonmi(arssuggestion is made in a
different context by Ra"'n's comment on the Ri'f Berachot 7b in'sRphgination, s.v.
"Behallel.")? Plus, if we take Rabbah at his word that thelesgsa concern for interrupting the
Hallel on Rosh Chodesh, might this indicate that a blessing was not being said?

MNT 27 W)HIN NI ONNN NDNNA 1D XY DX 1) RNYID 227 DY 27T RN NN DY 197372107 ORI T
NOTN TY WIHIN ND 19 H¥2W) NN HY 2102 DXD729Y 29 1572 ORTN XIN NITY TY NI

There is further proof that we bless onmanhag from that regarding "Rav went to the
synagogue, etc." - for if they had not blessed in the beginning [of their recdited] Hvhy didn't
Rav realize [that what they were doing wasrahhaguntil they skipped? Rather, indeed they
blessed, since we fittingly bless onnhags and therefore he did not realize [that what they were
doing was aminhad until the skip.

Notes: Tosafot takes for granted that the congregation that Rav savhauessaid a blessing on
Hallel, or he would have realized that they were doing Hallel oulyof a sense of custom. The
history of blessings is an interesting study in its own right. él@n it is quite possible that at
Rav's time it was not assumed that one would say a blessing before performingteeaih So,

it is possible that even people who felt commanded to say Hallel might not have sagingbles

NAN NNID TIAD 213> VAV WIND PR TIAT D) MNNID IN MIPY 1572 ONX MPNYTN PION NI INNINX NIR)
ND YD1 DIVN) WO XIV YT 10)XD PN W MIPY NOTN DY T 1INV NN RODN INX DTN XINWI
. ONDTN TY DDA TN PIAND 01D 7N

And should you say, why didn't it occur to him whether they had blessedatahe Hallel" or
"to finish the Hallel," oen can say that there is no reason toyvabiwut that, because [one] can
fittingly bless "to finish" even when he skips, or vice versa, and thathwine bless thusly on the
skip "to read," and when we finish [we bles] "to finish" is so thatdon't err, and therefore he
couldn't understand from the blessing [that the did not feel obligated] until the skip. . . .

The final argument of Tosafot, which concerns women saying blessings on commsldatent
they are not required to fulfill is covered below in the sectioledtit'Blessings by the
uncommanded.”. Since their position on this matter is not universally adcépteuse of that
matter to prove their opinion about saying a blessing on a minhag is not convincing.
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Shulchan Aruch Orach Chayim 222:21 qoy0 251 19°0 D»N NN 7Y N9
Note: The italics represents the comments of Rabbi Moshessettee Ashkenazi voice of the
Shulchan Aruch.
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And we read the Hallel with skips, whether an individual or a cogtioegaBut some say that
the cognregation blesses on it in the beginning "To read the H&8lldlf he blessed "to finish

the Hallel," he need not go back (i.e. make a new blessind)and the end we saghallelucha

(i.e. the closing blessing of Hallel. And the individual (praying onsooen) does not bless at

all. But some say that even the congregation does not bless onthieminethe beginning or in

the end, and this is the opinoin of Maimonides, and this is the practatedf the land of Israel

and its surroundingsiNote: Some say that an individual may also bless on it. And that is how we
practice in these lands. Nonetheless, a person should be careful to redél][Hala
congregation so as to bless with the congregation. But some say that when @uahdeads,

he should ask two people to say the beginnings of the paragraphs, and then thelikallabe
congregation. And they (the people in the area) have practiced thusly for hodu, but not for anna.

BLESSINGS BY THE UNCOMMANDED

Babylonian Talmud Pesachim 7tm 1wy 1 97 ©'nos noon »53a Tmdn
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Everyone, nonetheless, [agrees] that one must bless initially (i.e. beforetdamigeval). . . . In
the academy of Rav they say. Except for immersion (mkyah and shofar. It is well [to say
thus about] immersion - for the person is still not fit, but whahésreason for shofar? And
should you say "lest the blasts be incorrect,” if so - even slaughtand circumcision also
[should have their blessings made after the act]. Rather, sai@isda: Except for immersion
only (i.e. all other blessings are done beforerthizval). It is also taught thusly: When he
immerses and comes up, upon his coming up (i.e. coming above water, sHfBsagsed are
you . . .] who sanctified us with his commandments and commanded us regarding immersion."

Note: Here, the Talmud informs us that all blessings are done befomittheah is performed,

except for immersion in a mikvah. The Talmud explains that befoireggo the mikvah, a

person is not "fit" to say the blessing. The reason and applicatitimisafule are not clear, as
demonstrated by the following commentaries:
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For the person is still not fit - For instance ®a'al keri (one who has come into contact with
semen), as is established for us in [Babylonian Talmud] Berachot, (@@b)theba'al keri is
forbidden from [reciting] words of Torah and blessing, since Ezralédgd immersion for the
ba'al keri in order [to be able to use] words of Torah, and because of this someit is
legislated for all immersions [that] their blessing is afterwards.

Notes: Rashi argues that there was a specific case where one coddynibie blessing before
going to themikvah and that because of this specific case the rabbis establisaepasral rule
that the blessing for immersion in thekvahis done after the immersion. The technical term for
this logic ismvs XY (lo pelug, meaning "no distinction," i.e. that sometimes the Rabbis will not
make a distinction between certain cases, in order to avoid potential confusion.

Tosafot Pesachim 7mmy t 91 0>nos noon mevin
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Regarding immersion - Rabbenu Channanel said in the name of the Ga'on (likely Hai Gaon)
that [this rule refers] specifically to the immersion of aert, who is not fit before the
immersion, for s/he does not find [reason] to say "and commanded ug"sghe still is a
non-Jew (and thus not commanded to follow Jewish law). But others quir@merse, like
theba'al keriwho is permitted to pray, bless, and learn [Torah] as we salthpter "he whose
dead" (BT Berachot 22b), "the world has practiced like the threeseltlike Rabbi Judah
regardingba‘al kerithat can pray, bless, and learn [Torah] prior to immersion . . . i Bog
Rabbi Yitschak says that we do not rebuke women who bless aftersiraméecause there is
the immersion of the convert who cannot bless, they (the Rabbis) did noguiisti. And so too
in washing hands, the did not distinguish between. And so too with hand wakkingjd not
distinguish between washing after using the bathroom, where it eppoapriate to bless before
(washing the hands). However, with washing the hands there is anedisenrto bless after
washing the hands wiping (i.e. drying). As it says (BT Sotah 43%e'who eats bread without

wiping the hands it is as if s/he eats impure bread.
NDT RN DIWN NNDYT TI2AD PN IVON DNY TPV OTIPT OIN XD KIT MNP M0 9527 1N
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And some explain [the Talmud as referring to] all immersionsalms® a person is not fit,
because before he goes down to the water, he needs not bless, [heednaged because of the
coldness of the water, s/he will refrain and not immerse, andratgoes down [to the water]
then he is naked and may not bless since his heart sees his nakedness.
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Notes: (1) Rabbenu Channanel's opinion on this matter is not entirely clear ¢orhimentary on
Talmud Pesachim. It is made clear in his commentary on BacBet 51a s.v.iby Yav71 xn."
(2) 1 am aware of no rabbinic source that says that one needsloowas hands when coming
out of the bathroom before making a blessing. Several Geonim inthcatelle, while others
disagree. Are we better off cleaning our hands free, or imnebdisdlying a blessing when a
blessing is appropriate (e.g. the blessing after going to the batftro(8)n Of significance for us
is Rabbenu Channanel's presumption that one who is not obligated to perfotznvahcannot
make a blessing on performing thmaitzvah

Tosafot Berachot 14ax 1wy 1 97 0w 09 777 1592 NO0N MADIN
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And some want to say that an individual who says Hallel on the Haysve do not complete
[the Hallel], that one should not bless. However, the Sar miCoucy veayldhat since one
wants to obligate himself, he blesses, and it is not a vain blegsst@s with lulav and tefillin
that women bless (on performing the ritual), even though they are not obligated.,

Note: Tosafot sites the argument of Sar Mikutzi, that since womensagra blessing on a
time-bound ritual which they are not obligated to perform, a person can sagiadlen a Hallel
for which there is no individual obligation (at least when praying ors mweh, though we saw
above that the obligation of the congregation to say Hallel on "half halled"isiégss than clear).
Elsewhere, Tosafot gives us some of their basis for sayingvttmén may make such blessings.
As background for that discussion, we must be familiar with anséateof Rabbi Joseph, found
most completely in Bava Kamma 87a:

Babylonian Talmud Bava Kama 87ar mny 1a 47 8np 811 ndon *Ha1 7indn
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Rabbi Joseph (who was blind) said: At first, were one to say ttthmehalacha follows Rabbi
Judah,” who said that a blind person is exempt from commandments, | wakédarholiday
(i.e. party) for the Rabbis. Why? Because | was not commandeddiduthiemitzvot But now
that I've heard that [statement] of Rabbi Chaninah, for Rabbi Chanadhtse one who is
commanded and does [the mitzvot] is better than the one who is not condnaentidoes [the
mitzvot]," if one told me that the halacha does not follow Rabbi Judabulld make a holiday

for the Rabbis.
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Perhaps he thought like Rabbi Jose From here (a piece in the Talmud that says that Michal,
the Daughter of King Saul wore tefillin and the Rabbis didn't stop Rabbenu Tam says that
women make a blessing on all time boumitizvot even through they are exempt, just as Michal
the Daughter of Saul who presumably also blessed [upon puttint onnlefilli. And he further
brought proof from that of Rabbi Yosef in Chapter Hachovel (Bava Kamia '&rainally, had
one told me that the Halacha follows Rabbi Judah (who said that thwsevere blind were
exempt from time bound commandments)

Notes: Tosafot presumes that Michal said a blessing on wearingntefilt at least that the
person who reported that she wore tefillin would have mentioned that grsoaiwithout a
blessing. | find it just as likely to say that the report didnesd to mention that she didn't say a
blessing.

Maimonides Laws of Tsitstit 3:90 195N 3 P19 XS MHYN O7aNI
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Women, slaves, and children are exempt fteitsit according to the Torah. But [the rule] from
the rabbis is that any child who knows how to wrapditsit) is obligated irtsitsit so as to teach
him themitzvot And women and slaves who want to wragsitsit do so without a blessing.
And so too all positivenitzvotfrom which women are exempt, if they want to do them without a
blessing we do not stop them.

Note: Hagahot Maimonigta commentary on Maimonides, comments that Rashi agrees with
Maimonides' ruling.

Tur Orach Chayim 17 % y2°0 0»n NN 710
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A blind person is obligated to wear tsitsit, but women and slae=xarapt. One of questionable
gender or a hermaphrodite are obligated by way of doubt (i.e. sirtsé tsi a Torah
commandment, we will have these people wear tsitsit although tagynot really be obligated).
Maimonides, of blessed memory, wrote they may wrap (i.e. wésit)tgiithout a blessing. And
he goes in accordance to his own opinion, for he explained that women cakeoa rblessing
on that which they are not obligated [to do]. But Rabbenu Tam wrot¢éhthamay bless, even
though they are exempt. But it is better that they don't blessinér who knows how to wrap,
his father needs to buy tsitsit (for the son) to teac him.
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Maimonides, of blessed memory, wrote they may wrap without a blsmg -. . . it is written

there in "Hagahot [Maimoniot]" that this is also the view of Rashi.
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But Rabbenu Tam wrote that they may bless, even though they aexempt - And Ra"n

agreed with the view of Rabbenu Tam that they bless, becauseeahesward [for doing a
mitzvah that they are otherwise not obligated to do], since Rabbi Jose Hain@h said
(Kiddushin 31a) "the one who is commanded and does [the mitzvot] is thettethe one who is
not commanded and does [the mitzvot]," and since it says "gldaatemplies that the one who is
not commanded adn does [the mitzvot] also has a reward. . . . . and thiidplarposes we will
follow Maimonides, of blessed memory, for [we resolve] doubts regafdlegsings leniently

(i.e. towards not saying a blessing if it might be in vein).
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The Agur wrote in the name of Mahar"i Moellin that women who wssit it is nonsense, and
appears haughty, but there was one who wore [tsitsit] in our village. End of quote.

Note: There were, and still remain, some rabbis who objected to women catiagn mitzvot
As we have seen above, there is good reason to reject these opingmnsat & loss for a good
explanation as to why doingnaitzvahthat one is permitted to do "appears haughty."

Shulchan Aruch Orach Chayim 17:22 qsy0 1t 190 0»0 NN 7MY )N
Note: The italics represents the comments of Rabbi Moshedsetlee Ashkenazi voice of the
Shulchan Aruch.
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Women and slaves are exempt (from wearint tsitsit), siniseatpositive time bound mitzvah.
Note: nevertheless if they want to wrap in it and bless on it, thmiggon is in his hands, like
all other positive time bound mitzvot, however, it appears haughty and thetledgréfemales)
don't have permission to wear tsitsit . One of questionable gender or a hermaphrodite are
obligated by way of doubt, and should wrap without a blessing\Note: Due to what we wrote,
that women bless on positive time bound mitzvot, they (the hermaphroaoiite of questionable
gender) should also bless.

Notes: As mentions above (on his commentary, the Bet Yosef), Rabbi Karorette side of
caution, ruling that women should not say blessings on positive time bounanstich as talit.
Rabbi Isserless sides with the opinion that they may say sudingies Given that logic, he
rules that hte person of questionable gender status can say agotassime bound mitzvot as
well.
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Biography Of Sources

Much of the information in this biography comes from the Bar Ilan Responsa CD-RCkband
Encyclopedia Judaica.

Agur: Jacob ben Judah Landau, 15th century scholar, born in Germany, later lived in Italy.

Amram (ben Sheshna) GaonGaon of Sura, died 875. The dates of his service as Gaon are not
clear, but it seems he held that post by 858. Sdider(Order), AKA Sidduris the oldest extant
order of Jewish prayers.

Bet Yosef: See Karo, Joseph.

Channanel (ben Chushiel), RabbenuD. Qairuwan (North Africa) 1057. Author of an early
halachic code following the order of the Babylonian Talmud.

Halachot Gedolot One of the earliest compendia of halachic decisions written in the 9th century
by R. Shimon Kayyara in Babylonia based on the Halachot Pesukot @hRdai Ga'on and on
Sheiltot De-Rav Achai.

Hagahot Maimoniot: Late 13th/early 14th century commentary on Maimonides' Mishneh Torah
giving rulings of German and French scholars. Written by MeiKblaen, a student of Rabbi
Meir of Rothenberg.

Hai Gaon: There are three Geonim known as Hai. Most often, referencearidddon refer to

Hai ben Sherira (939-1038)aon of Pumbedita, 998-1038, son of Sherira Gaon, though they
could also refer to Hai ben Nahshon, gaon of Sura from 885-896, or Hai B&ava Gaon,
gaon of the Pumbedita academy from 890 to 898.

Isserless, Josephi6th Century Polish scholar. Authored a commentary on Tur and glosses on
the Shulchan Aruch with many Ashkenazi opinoins on the matters discussed therein.

Karo, Joseph: B. 1488, Spain or possibly Portugal. Grew up largely in Turkey, andoleft
Safed, Israel in 1536 where he died in 1575. Karo's haladgnum opusgvas the Bet Yosef, a
commentary on Tur (see XXX) which provides Talmudic sources anenefes to later rabbinic
discussions on each ahalchic issue addressed by Tur, as wellags atrer issues. Karo also
wrote a brief compendium of his halachic opinions (based on his Bet Yosdpbh is known
as the Shulchan Aruch. Karo also wrote a commentary on Maimonigésiéhi Torah (known
as the Kesef Mishnah), as well as responsa.

Mahzor Vitry: Liturgical and halachic composition of Simcha ben Samuel of Vitry, a
student/colleague of Rash"i.

Mahar"i Moellin:  Jacob ben Moses Moellin (ca. 1360-1472). AKA "MaHarRi"L" (Morenu
ha-Rav Jacob ha-Levi) Leading talmudist of his generation, and helagl &wish communities
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of Germany, Austria, and Bohemia.

Maimonides: Rabbi Moses (AKA Moses ben Maimon, or by his acronym RaMBa"m)
(1135-1204). Rabbi and philosopher. Authored a commentary on the Mishnah (a ttomepila
rabbinic teachings from the late 2nd century), a code of Jewish law kndha elsshneh Torah,
and famed philosophical work, "The Guide to the Perplexed."

Meiri: Menachem Meiri, France 1249-1316. Author of halachic works as well ragjar
commentary on the Babylonian Talmud.

Mishneh Torah: See Maimonides.

Natronai Gaon: There are two Geonim whose name was Natronai. Natronai bamiiéhe
(AKA Rav Yenuka), Gaon of Pumbedita, 719-730 and Natronai bar Hilai, , Gé&uraffrom
853 to 858. The references found in this compilation are from Natronaiila@ras far as |
know.

Rabbenu Tam: Jacob ben Meir Tam. France 1100-1171. Prolific member of the school of
Tosafot.

Ra"n: Nissim ben Reuben Gerondi. (1310-ca. 1375) Spanish scholar.

Rash"i: Rashi, Rabbi Solomon Yitzchaki (Rabbi Solomon ben Isaac) b. Troyes, France 1040, d.
Worms in 1105. Author of commentary on Bible and Talmud.

RIF: Rabbi Isaac Alfasi, b. 1013 Algeria, died Spain 1103. Studied in Kairouamt.Eg
According to my teacher Rabbi Levy, he likely was heavily influenced by Ral®kananel, but
may never have studied under him. Wrote an halachic code following dtee of the

Babylonian Talmud, in much the same style as Rabbenu Channanel. Masneagla student
of Rif's student, and thus Maimonides often follows the oppinion of RIif.

Sar miCoucy: Samson ben Samoson of Coucy. 13th century French scholar of theitosafist
school.

Sar Shalom Gaon:Gaon of Sura, 838-848.
Shulchan Aruch: See Karo, Joseph and Isserless, Joseph.

Sherirah Gaon, Rav :906-1006. Gaon (head) of the Pumbedita academy 968-98. Father of
Rabbi Hai Gaon.

Sigdayah, R. ?7?7?

Tosafot: Composite commentary on the Talmud by scholars in 12th-14th centura@eend
France. Started by the students of Rashi, though they often disagree with his undesstanding

23



"Who commanded usto..." nma
Copr. 2005 Rabbi Noah Gradofsky

Tur: Halachic work of Rabbi Jacob ben Asher (ca. 1270-1340). Tur is a code,dbrioken
into four sections, Orach Chayim (daily ritual law), Yoreh Defdlg] laws such as kashruth,
family purity and mourning), Even Ha'ezer (marraige and divorce)Cailmshen Mishpat (civil
and criminal law). This codification system eventually is adopte®&abbi Joseph Karo in the
Shulchan Aruch.

Yehudaim Gaon: Yehudai ben Nahman, Gaon of the academy of Sura c. 757—-61, though he was
educated in Pumbedita.

Yitzchak ben R. Yehuda ibn Ghayyat, Rabl$ b. 1038 in Lucena, Spain. d. Cordoba, Spain, in
1089.
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